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In the Name of Allah, the Most 
Gracious, the Most Merciful. 


All praise is due to Allah, the Most Compassionate, the Most Merciful, Who, 

in His infinite wisdom, sent His messenger with guidance and the religion of 

truth. This divine wisdom is intended to illuminate the path of righteousness 

and make it manifest over all religions. Sufficient is Allah as a witness to the 
truth of His message. 


| bear witness that there is no God but Allah, alone and without any partners, 
establishing by it His oneness. And | bear witness that Muhammad is His 
servant and His messenger, peace and blessings of Allah be upon him, his 
family, and his companions. 


To proceed: This book serves as a humble exploration into the creed of the 
saved and victorious group, the Ahl al-Sunnah wa’l Jama’ah, who steadfastly 
uphold the Prophetic Tradition until the establishment of the Hour. 


As a mere student of knowledge, | acknowledge my limitations and 
imperfections. While | have strived to ensure the accuracy of this work, it is 
important to note that | am not a scholar. If, by the grace of Allah, you find 

any errors within these pages, | humbly invite you to bring them to my 
attention. Your feedback is invaluable, and | am committed to rectifying any 
shortcomings. Please feel free to reach out to me at 
mohammadtanzimahmed@gmail.com. 


May this endeavor contribute to a deeper understanding and appreciation of 
the divine teachings, and may Allah guide us all on the path of 
righteousness. 


Page 2 of 54 


TABLE OF CONTENTS 


Tawheed 


« Categories of Tawheed 


Al-Iman 


« Facets of Iman 

« Nature of Iman 

e Pillars of Iman 

e Dimensions of Iman 

e Comprehensive Definition of Iman 

« The Fallacy of Imam Abu Hanifa 

« Beliefs of the Misguided Sects 

« The Narrations from Ahl al-Sunnah 

e Belief in the Afterlife 

« The Greater Resurrection & Its Horrors 
e Faith in Providence 

e The Exalted Status of the Companions 


Aqeedah 


« Foundations of Aqeedah 

« Tenets of Ahl al-Sunnah Regarding the Qur’an 
« The Narrations from Ahl al-Sunnah 

« Faith in the Names of Allah & His Attributes 

« Ahl al-Sunnah’s Perspective on the Attributes of Allah 
« Distinction Between ‘Arsh & Kursiy 

e Where is Allah 

« Tafwid 

« Distinction within the Athari Sect 

« Attributes of Allah 

« Rising of Allah Above His Throne 

« The Moderate Path of Ahl al-Sunnah 


Foundation of the Religion [Islam]: 
Tawheed (41> 94). 


In Shar’i terms, Tawheed signifies the unwavering belief in 
Allah (s%) alone as our Lord, attributing all aspects of Lordship 


and Divinity exclusively to Him. Tawheed involves 
acknowledging that Allah (s&) is singular, with no partners or 


associates in His Lordship (Rububiyyah), Divinity (Uluhiyyah), or 
in His names and attributes (al-Asma’ wa’l-Sifat). 


The Three Distinct Categories of 
Tawheed: Exploring the Essence of 
Monotheism. 


01. Tawheed al-Rububiyyah [Oneness of Divine 

Lordship]: 

It involves acknowledging Allah (#%) as the sole and unique 
entity in all His actions, including creation, sovereignty, control, 
and the authority to give life and death. 


02. Tawheed al-Uluhiyyah: 

e This principle requires dedicating all acts of worship, both 
internal and external, verbally and practically, exclusively to 
Allah (ss), with no worship directed to anything or anyone else. 
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03. Tawhid al-Asma’ wa’l-Sifat [Oneness of the 

Divine Names & Attributes]: 

e It entails affirming the names and attributes of Allah (s%) and 
recognizing that there is nothing comparable to Him in His name 
and attributes. Tawhid al-Asma’ wa’l-Sifat adheres to two 
essential principles: (1) affirmation and (2) denial — affirming 
what Allah (%) has affirmed for Himself and denying what He 
has denied for Himself. 
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Al-Iman (jLasy¥!) — Belief, Speech, & 
Action. 


As elucidated by Shaykh al-Islam ibn Taymiyyah (au! «a ,) 
and Imam ibn al-Qayyim («| daa), Iman comprises the speech of 


the heart and tongue, along with the actions of the heart, tongue, 
and limbs. 


The Three Facets of Iman: Unveiling the 
Dimensions of Faith. 


01. Belief: 


e Iman signifies the belief of the heart. 


02. Speech: 
e The speech of the heart involves the heart's convictions regarding 
Allah (s%) and the pillars of Iman, including Tawheed, which 


encompasses Rububiyyah and Asma’ wa’l-Sifat. 
e The speech of the tongue pertains to the tongue's affirmation of 
the beliefs residing in the heart. 


03. Action: 

e The actions of the heart encompass various states and emotions, 
such as love, fear, hope, sincerity, reliance, and submission. 
Tawheed al-Uluhiyyah, the third aspect of Tawheed, falls under 
the actions dimension of Iman, as these acts of worship should be 
exclusively dedicated to Allah (s&). 
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e The actions of the tongue encompass worship and deeds, such as 
Dhikr, enjoining the good, forbidding the evil, and seeking 
forgiveness from Allah (%). The action of the tongue is also 
connected to Tawheed al-Uluhiyyah. 

e The actions of the limbs involve carrying out all commanded 
physical acts and abstaining from forbidden ones. These actions 
of the limbs are linked to Tawheed al-Uluhiyyah, emphasizing 
that they should be performed solely for the sake of Allah (4). 


Dynamic Nature of Iman. 


Iman possesses a dynamic quality, capable of both increase and 
decrease. Its vigor is nurtured through acts of obedience and can 
diminish through acts of disobedience to Allah (4%). 


Foundational Pillars of Iman (Six). 


The bedrock of Iman comprises belief in: 
e Allah (s&) 

e His Angels. 

e His Divine Revelations. 

e His Messengers. 

e The Day of Judgement. 

e Divine Decree 
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Diverse Dimensions of Iman (Seventy). 


Iman unfolds into numerous facets, presenting seventy distinct 
dimensions. Each dimension contributes to the multifaceted nature 
of Iman within the framework of Islamic theology. 


Comprehensive Definition of Iman. 


At its core, Iman encompasses belief, speech, and action. The 
robustness of Iman experiences augmentation through acts of 
obedience and undergoes diminishment when confronted with acts 
of disobedience to Allah (#2). 


The Fallacy of Imam Abu Hanifa in 
Affirming the Attributes of Iman. 


Imam Abu Hanifa (| 42.) expounds on Iman, defining it as an 


affirmation and conviction. He posits that the faith of both 
celestial beings and earthly inhabitants remains steady concerning 
the articles of faith but experiences fluctuations in certainty and 
conviction. According to his perspective, believers share equality 


in faith and divine oneness while differing in their actions. 
[Mulla Ali al-Qari, Sharh al-Figh al-Akbar li Abu Hanifa 143]. 


In another instance from his work al-Wasiyyah, Imam Abu Hanifa 
(aU! daa) underscores that Iman neither increases nor decreases. 


He argues that a decrease in Iman is inconceivable except in 
connection with the increase of unbelief, and vice versa. He 
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rhetorically questions the possibility of a person simultaneously 
being a believer and an unbeliever, asserting that true belief allows 
no room for doubt, just as true unbelief lacks ambiguity. 


Imam Abu Ja’far al-Tahawi («| 4s.) aligns with Imam Abu 
Hanifa's stance. In his renowned work, Ageedah Tahawiyyah, he 
defines Iman as both a verbal declaration and a heartfelt 
admission. Al-Tahawi (ai! «as ,) underscores the obligation for all 
individuals within the Islamic faith to adhere to the established 
Islamic laws and clear statements of righteousness by the 
Messenger of Allah (2). He affirms that Iman is singular, and its 


adherents share a common origin 
[Aqeedah Tahawiyyah]. 


Discussing the Beliefs of the Misguided 
Sects Regarding the Dynamics of Iman. 


01. Maturidiyyah: 

e The Maturidiyyah hold the view that Iman is confined to belief 
in the heart. While some may acknowledge verbal affirmation, 
the consensus is that they do not believe Iman can increase or 
decrease. 


02. Ash’ariyyah: 
e Abul Hasan al-Ashari simplifies Iman to belief in Allah (&s). Al- 


Baqillani and al-Juwayni elaborate, defining Iman as belief in the 
heart and considering the expression of truth as the speech of the 
soul (nafs). Ibrahim al-Bajuri notes that belief in the heart, even 
without verbal affirmation, deems one a believer in Allah (), 
though recognition may not extend to this worldly realm. Fakhr 
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al-Din al-Razi asserts that, from his perspective, Iman does not 
undergo increase or decrease. 


03. Khawarij: 

e The Khawarij hold that Iman involves belief, speech, and action, 
coupled with abstaining from all sins. They maintain that Iman 
remains constant without fluctuations. 


04. Mu’tazilah & Shi’a: 

e According to the Mu’tazilah and the Shi’a, Iman encompasses 
belief in the heart, a verbal profession, and abstaining from 
major sins. 


05. Murji’ah: 

e Among the Murji’ah, extremes argue that Iman is solely belief 
in the heart, while others posit that it includes belief in the heart 
and verbal affirmation, excluding actions. A minority among 
them considers actions of the heart as a component of faith. 


06. Jahmiyyah: 
e Jahmiyyah assert that Iman is confined to knowledge of God in 
the heart. 


07. Karamiyyah: 
e The Karamiyyah perspective is that Iman is confined to 
affirmation by the tongue only. 


Shaykh Saleh al-Fawzan (4) 44s) stated: 


“Iman is speech of the tongue, belief in the heart, and actions of 
the limbs. It increases with obedience [to Allah (s)] and 
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decreases with disobedience. This is the correct definition taken 

from the Qur’an and Sunnah. 

e Jt is not as the Hanafis say: It is only speech upon the tongue and 
belief in the heart. 

e It is not as the Karamiyyah says: It is only speech upon the 
tongue. 

e It is not as the Ash’ariyyah says: It is only belief in the heart. 

e It is not as the Jahmiyyah says: It is only knowledge in the 


heart.” 
[An Advice to the Salafis Living in the West (by Shaykh Rabee al- 
Madkhali) page 53]. 


The Athar (Narrations) from Ahl al- 
Sunnah. 


Qur’an: 


01. Surah al-Fath, Ayat 4 — 

Translation: It is He who sent down tranquility into the hearts of 
the believers that they would increase in Iman along with their 
[present] Iman. 


02. Surah al-Anfal, Ayat 2 — 

Translation: The believers are only those who, when Allah is 
mentioned, their hearts become fearful, and when His verses are 
recited to them, it increases them in Iman; and upon their Lord 
they rely. 
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Hadith: 


01. Anas ibn Malik (is «ul „uS,) reported: 
The Messenger of Allah (8) said, “The Iman of a servant is not 


upright until his heart is upright, and his heart is not upright until 
his tongue is upright.” 
[Musnad Ahmad 13047]. 


02. It is narrated on the authority of Abu Huraira 
(ass dul sò) that the Messenger of Allah (g) said: 
“Iman has over seventy branches or over sixty branches, the most 
excellent of which is the declaration that there is no God but Allah 
(sé), and the humblest of which is the removal of what is injurious 


from the path: and modesty is the branch of faith.” 
[Sahih Muslim 35b]. 


Sahaba: 


01. Abu al-Darda (dis ai! ..u4)) said: 
“Part of a servant's knowledge is to understand one's Iman and his 
weaknesses and to know if one's Iman is increasing or 


decreasing.” 
[Sharh Usul ’tigad Ahlus-Sunnah 02/40]. 


02. Umair ibn Habib (4s «is! .944)) said: 
“Iman increases and decreases. It was said, “How does it increase 
and decrease?” Umair (die «| s+3,) said, “If we remember our 


Lord and fear Him, it will increase. If we are heedless and we 


forget and we waste our time, it will decrease.” 
[Bayhaqi, Shu’ab al-Iman 55]. 
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Scholars: 


01. Imam al-Shafi’i (40! das) said: 
“The consensus of the Sahaba (a¢ic al] =à) and the successors 


after them and those we caught up with affirms: that Iman is a 


verbal pronouncement, a deed, and an intention.” 
[Sharh Usul I’tigad Ahlus-Sunnah 05/956]. 


02. Imam al-Bukhari (40! 4aa;) stated: 


“I have met more than one thousand men of knowledge, all of 


them saying Iman is a word of mouth, a deed.” 
[Sharh Usul I’tigad Ahlus-Sunnah 01/174]. 


03. Imam al-Lalakai’ (« 4aa;) reported in Sharh 
Usul I’tiqad Ahlus-Sunnah [05/958, (1737)], that 
‘Abd al-Razzaq al-San‘ani (“| 4aa;) said: 

“I met seventy Shaykhs, from amongst them are al-Awza’1, al- 
Thawri, al-Walid ibn Muhammad al-Qurayshi, Yazid ibn as-Sa’ıb, 
Hammad ibn Salamah, Hammad ibn Zayd, Sufyan ibn ‘Uyaynah, 
Shu’ayb ibn Harb, Waki’ ibn al-Jarrah, Malik ibn Anas, ibn Abi 
Layla, Isma’il ibn ‘Ayyash, al-Walid ibn Muslim (4! ages) and 
those I have not named, all of them saying: Faith is saying and 
action, it increases and decreases.” 


04. Al-Lalakai’ («s «as ,) also reported [05/959, 
(1740)] that ‘Uqbah ibn ‘Alqamah (I 4aa;) said: 
“I asked Imam al-Awza’i (4! 4a.) about Faith; can it increase? 


He said, “Yes, until it becomes like the mountains.” I said, “Can it 
decrease?” He said, “Yes, even until nothing remains of it.” 
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05. ‘Abdullah ibn Ahmad (“I 4aa,) reported in as- 
Sunnah [612]: 
My father narrated to me: that Abu Salamah al-Khuza’i (ai! daa) 


related to us, saying, “Malik, Sharik, Abu Bakr ibn ‘Ayyash, 
“Abdul-‘ Aziz ibn Abi Salamah, Hammad ibn Salamah and 
Hammad ibn Zayd (40! apaa) said, 


“Faith is conviction, declaration, and action.” 


Belief in the Afterlife: Embracing the 
Prophet's Teachings on Life after Death. 


Faith in the Last Day involves unwavering belief in everything the 
Prophet (4) has disclosed about the life after death. Believers 


accept the challenges within the grave, encompassing its 
punishments and blessings. Amid this trial, individuals will 
undergo questioning, facing inquiries like, “Who is your Lord? 
What is your religion? Who is your prophet?” 

Allah (4%) fortifies the conviction of those who steadfastly upheld 
the eternal truth in both this world and the Hereafter. The resolute 
reply of the believer echoes, “My Lord is Allah (#4), Islam is my 
religion, and Muhammad (£83) is my prophet.” Conversely, the 
uncertain one will confess, “Oh oh! I do not know! I heard people 
saying something so I said it!” Subsequently, an iron bar will 
strike him, resulting in a scream audible to everything except 
human beings, as the intensity would cause them to faint. 
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The Greater Resurrection & Its Horrors. 


After this trial, whether it results in blessings or punishment, the 
Greater Resurrection will commence, and the souls will reunite 
with their bodies. 

The Resurrection, as foretold by Allah (s&) in His scripture and 


through the words of His messenger (#3) will unfold. People will 


emerge from their graves before the Lord, barefoot, unclothed, and 
uncircumcised. The sun will draw near, and sweat will envelop 
them. Then, scales will be set up, weighing the deeds of 
individuals: “Whoever's scales are heavy, those are the successful 
ones, and whoever's scales are light, they are the ones who have 
lost themselves to abide in Hell.” [23:102-103]. 

The records of deeds will be laid out, akin to written copies. One 
will take their book in the right or left hand or from behind the 
back, as indicated in the Qur’an. “For every person We have 
imposed his fate upon his neck, and We will produce for him on 
the Day of Resurrection a record which he will encounter, spread 
open. (It will be said): Read your book! Sufficient is your soul 
today to take you to account!” [17:13-14]. 

Allah (s%) will hold creation accountable. He will privately reckon 


with His faithful servants, scrutinizing their sins, as outlined in the 
Book and the Sunnah. As for the unbelievers, they will be tallied 
differently; their evil deeds will be counted and calculated, and 
they will confess to them. 

In the Resurrection's courts stands the Basin (al-Hawd), exclusive 
to Prophet Muhammad (£8). Its water, whiter than milk and 


sweeter than honey, is accompanied by drinking vessels as 
numerous as the stars. The length and width of a month's travel, 
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the Basin is a place where those who drink from it will never thirst 
again. 

The straight and narrow path (al-Sirat) rises over Hell, serving as a 
bridge between Paradise and the Hellfire. People will traverse it 
according to the measure of their deeds. Among them are those 
who will pass in the blink of an eye, and among them are those 
who pass like a flash of lightning. Among them are those who pass 
like the wind, and among them are those who pass like a valiant 
steed. Among them are those who pass as if they were riding a 
camel, and among them are those running quickly, or walking 
quickly, or crawling slowly. Among them are those who are caught 
and thrown into Hell. For over the bridge are hooks to catch 
people according to their deeds. Whoever passes over the narrow 
path will enter Paradise. 

Following this path, people will be judged, and disputes will be 
settled on an arch between Paradise and Hellfire. After being 
polished and cleansed, they will be granted permission to enter 
Paradise. 

The first to open the gate of Paradise will be Prophet Muhammad 
(g) and the first among nations to enter will be his nation. 


Prophet Muhammad (2) will have three intercessions during the 


Resurrection. The first involves interceding for those held behind 
until matters are settled between them, after other prophets have 
passed on the intercession. The second is for the people of 
Paradise to enter. These two intercessions are specific to him. The 
third is for those deserving Hellfire, either to avoid entering or to 
be taken out. This intercession is for him and the rest of the 
prophets, the truthful, and others. Allah (s&) will also remove 


people from Hellfire without intercession, out of His grace and 
mercy. Paradise will have remaining space, and Allah (4%) will 


create more people to fill it. 
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The topics related to the abode of the Hereafter, such as reckoning, 
reward, punishment, Paradise, and Hellfire, are detailed in the 
revealed books, the knowledge transmitted by the prophets, and 
the inherited knowledge from Muhammad (3). Seeking this 


knowledge is fulfilling and sufficient. 


Faith in Providence: Embracing the 
Benevolence & Malevolence Within. 


The saved group among Ahl al-Sunnah wa’! Jama’ah has faith in 
providence, its good and its evil. Faith in providence has two 
aspects and each aspect contains two matters. 

The first aspect is faith that Allah (#4) has (perfect) knowledge of 


the creation. They act under His timeless knowledge, which He 
described as infinite and eternal. He knows all of their 
circumstances of obedience, disobedience, provision, and life 
spans. Thereafter, Allah (4%) wrote in the Preserved Tablet (al- 


Lawh al-Mahfuz) the destinies of the creation. 

The first thing Allah (#4) created was the Pen. He said to it, 
“Write!” It said, “What shall I write?” Allah (#4) said, “Write 
what will be until the Day of Resurrection.” Thus, whatever 
befalls a human being could never be missed by him, and 
whatever is missed by him could never befall him. The Pen has 
been lifted and the pages have dried, as He, the Exalted said, “Do 
you not know that Allah knows what is in the heavens and on the 
earth? Verily, that is in a book and it is certainly easy for Allah.” 
[22:70]. And He said, “Nothing afflicts you of calamities on the 
earth, nor within yourselves, but that it is in a book before it is 
brought about. Verily, that is easy for Allah.” [57:22]. 
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This decree is according to His knowledge, glory be to Him, in 
situations both general and specific. He has written in the 
Preserved Tablet whatever He wills. When He creates a body 
before blowing the spirit into it, He dispatches an angel and 
commands him to write four decrees. It is said to him, “Write his 
provision, his life span, his deeds, and whether he is damned or 
blessed.” This decree was rejected in the past by the extremist al- 
Qadariyyah sect, but few reject it today. 

The second aspect is the will of Allah (s&), its execution, and His 


all-inclusive power. It is faith that whatever Allah (4%) wills comes 


to pass, and whatever He does not will does not come to pass, and 
that whatever is in the heavens or on the earth, of movement or 
stillness, only occurs by the will of Allah, glory be to Him. 
Nothing occurs in His dominion if He does not intend it. 

And that He, glory be to Him, has power over all things that exist 
and do not exist. There are no creatures on the earth, nor anything 
in the heavens, except that Allah (4%) is its Creator. There is no 


Creator other than Him, nor is there a Lord besides Him. Along 
with that, He has commanded the servants to obey Him and to 
obey His messengers. He prohibited them from disobeying Him. 
He, glory be to Him, loves the righteous, the good-doers, and the 
just. He is pleased with those who have faith and perform good 
deeds. He does not love unbelievers and He is not pleased with 
sinful people. He has not commanded immorality, nor is He 
pleased with the unbelief of His servants, nor does He love 
corruption. 

The deeds of the servants are done by them in reality and Allah 
(x) creates their deeds. The servant can be a believer, an 


unbeliever, righteous, wicked, praying, or fasting. The servants 
have a measure of ability over their actions and they have will. 
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Allah (ss) created them, their abilities, and their wills. As He, the 


Exalted said, “For whoever among you wills to be upright, yet you 
do not will except that Allah wills, the Lord of the worlds.” 
[81:28-29]. 

This aspect of providence was denied by the majority of the al- 
Qadariyyah, who were named by the Prophet (3) as the fire- 
worshipers (al-Majus) of this nation. It was exaggerated by some 
people who otherwise affirmed it, to the extent that they deprived 
the servant of his agency and his choices, thereby removing from 
the actions and rulings of Allah (#4) their wisdom and their 


benefit. 


In conclusion, a correct understanding of Qadr hinges on four 
essential aspects: belief in the knowledge of Allah (&s), 


acknowledgment of destinies inscribed in al-Lawh al-Mahfuz, 
recognition of Allah's Will, and acceptance of Allah (4) as the 


Creator of all things. 


The Exalted Status: Ahl al-Sunnah's 
Reverence for the Companions of the 
Messenger of Allah. 


Among the foundational tenets of Ahl al-Sunnah wa’! Jama’ah is 
the purity inherent in their hearts and language when discussing 
the companions of the Messenger of Allah (8). This purity is 


encapsulated in Allah's description of them in the Qur’anic verse: 
“Those who came after them say: Our Lord, forgive us and our 
brothers who came before us in faith and do not let hatred enter 
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our hearts towards those who believe. Our Lord, you alone are the 
Kind and the Merciful” [59:10]. 

They adhere to the Prophet's explicit instruction: “Do not curse 
my companions, for by the One in whose Hand is my soul, if one 
of you spent gold in charity like the mountain of Uhud, it would 
not amount but to a small portion of their (good deeds), nor even 
half of it.” Moreover, they wholeheartedly accept the virtues and 
elevated status attributed to the companions in the Book, the 
Sunnah, and by consensus. 

They accord the highest merit to those who contributed before the 
liberation, symbolized by the Treaty of Hudaybiyyah, over those 
who spent and fought after it. Furthermore, they acknowledge the 
emigrants from Mecca (al-Muhajirun) as superior to the supporters 
in Medina (al-Ansar). Their belief in the forgiveness bestowed 
upon the participants of the Battle of Badr, as outlined in Allah's 
words, reinforces their conviction that none who pledged 
allegiance under the tree shall enter Hellfire, as reported by the 
Prophet (£). Their number exceeds one thousand and four 
hundred. 

They bear witness that Paradise awaits those foretold by the 
Messenger of Allah (&&), including the ten companions promised 
Paradise, Thabit ibn Qays ibn Shammas (ie àl „= ,), and others. 
The consensus among them is that the best of the nation after the 
Prophet is Abu Bakr, then ‘Umar, ‘Uthman, and ‘Ali ibn Abi Talib 
(agic Sul =a), with the narrations and the companions agreeing on 
the precedence of ‘Uthman over ‘Ali (gic atl a )). 

Although there has been disagreement among some of Ahl al- 
Sunnah regarding ‘Uthman and ‘Ali (kes àl 2») after their 
allegiance to Abu Bakr and ‘Umar (kee àl = 5), this divergence 
is not considered a fundamental issue leading astray those who 


differ, according to the majority of Ahl al-Sunnah. The critical 
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matter lies in the belief that the Caliphate after the Messenger of 
Allah (8) rested with Abu Bakr, ‘Umar, ‘Uthman, and ‘Ali (25 
ie ail), Challenging the legitimacy of any of these Caliphs is 
deemed more misguided than a donkey among his people. 

They harbor profound love for the household of the Messenger of 
Allah (2), align themselves with them, and safeguard the bequest 
of the Prophet (4%). On the day of Ghadir Khum, the Prophet 
(8) emphasized their importance, saying, “I remind you of your 
duty to Allah regarding my family.” He also conveyed to “Abbas 
(die àl „a >) that faith requires love for the Prophet’s tribe (Bani 
Hashim), stating, “By the One in whose Hand is my soul, you will 
not have faith until you love them, for the sake of Allah and the 
sake of relationship to me.” The Prophet (g) further noted, 


“Verily, Allah chose the children of Ishmael, and He chose 
Kinanah from the children of Ishmael, and He chose the Quraysh 
from Kinanah, and He chose Bani Hashim from the Quraysh, and 
He chose me from Bani Hashim.” 

They align themselves with the wives of the Messenger of Allah 
(8%), the mothers of the faithful, considering them his wives in the 


Hereafter. Special acknowledgment is given to Khadijah (ùl „>, 
ic), who was the mother of most of his children, the first to 
believe in him, and the foremost supporter. Additionally, they hold 
in high esteem the truthful woman, daughter of the truthful man, 
‘Ai’shah (We All „a 5), about whom the Prophet (£2) stated, “The 
virtue of ‘Ai’shah over all other women is like the virtue of fine 
cuisine over all other food.” 
They distance themselves from the path of the rejectionists, who 
harbor animosity towards the companions, and the belligerent (al- 
Nawasib), who inflict harm upon the prophetic household through 
both words and actions. They refrain from engaging in contentious 
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debates about the companions, asserting that narrations depicting 
their misdeeds are false, often containing additions, omissions, or 
distortions of context. While acknowledging the fallibility of the 
companions in committing major or minor sins, they stress that 
such shortcomings are excusable, given the overall virtuous nature 
of the companions. The companions' unique status and myriad 
good deeds, such as their unwavering faith, jihad in the way of 
Allah (%), migration to Medina, support for Islam, dissemination 


of beneficial knowledge, and righteous actions, contribute to the 
forgiveness of any potential transgressions they may have 
committed. 

The Messenger of Allah (8%) affirmed the companions as the best 


generation, declaring that a small charity given by them surpasses 
an amount of gold like the mountain of Uhud donated by those 
who came after them. If a companion erred, they repented, 
performed good deeds to expiate the error, or received forgiveness 
due to the virtue of their accomplishments, often facilitated by the 
intercession of Muhammad (2), to whom they are deemed the 


most worthy recipients. Even in the case of actual sins, their 
virtuous deeds and accomplishments far outweighed any 
transgressions. 

As for matters involving reasoning, they received double rewards 
for correct decisions and a single reward for mistakes, with the 
mistakes forgiven. The severity of some of their deeds is 
considered minimal and inconsequential in light of their virtues 
and positive qualities. Investigating the biographies of these 
individuals with insightful knowledge reveals them to be the best 
of creation after the prophets. There never was, nor will there ever 
be, a generation like them. They represent the elite of this nation, 
the best among all nations, and the most honored by Allah (#2). 
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Another core tenet of Ahl al-Sunnah is the affirmation of the 
miracles of the saints (al-Awliya’) and the extraordinary events 
performed by Allah (s&) through them. This encompasses feats in 


knowledge, epiphanies, displays of power, and effects, akin to 
those recounted about previous nations in Surat al-Kahf and other 
scriptures. Such miraculous occurrences also manifested among 
the companions, successors, and subsequent generations of this 
nation, persisting until the Day of Resurrection. 
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Aqeedah (5..äs). 


Ageedah refers to those beliefs held in one's heart and soul 
with certainty and conviction, free from doubt or uncertainty. The 
term originates from the Arabic root “Agada,” conveying 
meanings of certainty, affırmation, and confirmation. 

In the Holy Qur’an [05:89], Allah (2) states: 


Translation: Allah will not call you to account for your thoughtless 
oaths, but He will hold you accountable for deliberate oaths. 

The term “Aqqada” (ie), translated as “deliberate oaths,” 

signifies a commitment from the heart. 

The word “T’tigad” (belief) is also derived from this root, meaning 
to tie up and make strong. Saying “A’taqadtu Kadha” (I believe 
such and such) implies a rational conviction in the heart. 

In Islam, Aqeedah is a matter of knowledge. A Muslim must 
believe in the heart with unwavering conviction, as Allah (4%) has 


conveyed Aqeedah in His Book and through His revelations to His 
Messenger (g). 


Part of faith in Allah (&s) is to have faith in the way He described 


Himself in His honorable book and in the way described by His 
messenger Muhammad (2%), without distortion and negation, and 


without asking “how” or likening Him to something else. Rather, 
they believe that there is nothing like Him, and He is the Hearing, 
the Seeing. They do not nullify what He was described with, nor 
do they distort the words from their proper places. They do not 
blaspheme against the names of Allah (s%) and His verses, nor do 


they ascribe a modality to Him, nor do they compare His attributes 
to those of His creation. For He, glory be to Him, has no likeness, 
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no comparison, and no partner. Nor is He measurable in analogy 
with His creation, glory be to Him, the Exalted. Indeed, He knows 
Himself best, as well as everything else. He is the most truthful in 
speech, the best in address to His creation. Thus, His messengers 
are truthful and affırm the truth, differing from those who speak of 
what they do not know. For this reason, He said, “Glory be to your 
Lord, Lord of honor, over what they ascribe, and peace be upon 
the messengers, and all praise is due to Allah, the Lord of the 
worlds.” [37:180-182]. He glorified Himself above what was 
described by those who opposed the messengers. He sent peace 
upon the messengers, as they described Allah (4%) free of any of 


the defects or faults that they claimed for Him. He, glory be to 
Him, combined what He described and named for Himself 
between negation and affirmation. 


Hence, Ahl al-Sunnah wa’! Jama’ah do not deviate from what the 
messengers brought. Indeed, it is the straight path, the path of 
those whom Allah (#4) has favored among the prophets, the 


truthful, the martyrs, and the righteous. 


Foundations of Aqeedah: Unveiling the 
Core Principles. 


Principles of Aqeedah are those Allah (#4) has commanded us to 


believe in, as mentioned in the Qur’an [02:285]: 
Translation: The Messenger has believed in what was revealed to 
him from his Lord, and [so have] the believers. All of them have 
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believed in Allah and His angels and His books and His 
Messengers, [saying], “We make no distinction between any of 
His Messengers.” And they say, “We hear and we obey. [We seek] 
Your forgiveness, our Lord, and to You is the [final] destination.” 
In conclusion, Ageedah in Islam refers to beliefs known from the 
Qur’an and sound Ahadith, requiring firm belief in the heart to 
acknowledge the truth of Allah (4%) and His Messenger (£3). The 
measure of sound or corrupt faith is the adherence to Ageedah. 
Deviation in any aspect of Aqeedah may lead to disbelief (Kufr), 
innovation (Bid’ah), or at least misguidance (Dalala). 


The Tenets of Ahl al-Sunnah Regarding 
the Qur’an. 


01. Affirmation of Allah's Attribute of Speech: 
e Ahlus Sunnah affirms that Allah (4%) possesses the attribute of 


speech. Allah (4%) speaks whenever He wills, and His speech is 


an inherent attribute. 


02. Uncreated & Eternal Nature of Allah's Speech: 

e Since Allah's speech is His attribute, it is both uncreated and 
eternal. The Qur’an, being a part of Allah's speech, shares these 
attributes, though it is not eternal. 
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03. The Qur’an as an Uncreated Attribute of Allah: 

e The Qur’an, as a part of Allah's speech, is uncreated. It was 
revealed through Jibril (Xl Ale) to the Prophet Muhammad 
(3%) for the guidance of humanity. 


04. Unity of the Qur’an, Whether Spoken or 

Written: 

e The Qur’an, in its various forms— whether spoken by Allah 
(=), Jibril (d Ale), or Muhammad (£88), or found in written 
form—is considered a single entity. All manifestations of the 
Qur’an are uncreated. 


05. Recitation of the Qur’an: 

e When Muslims recite the Qur’an, the act of recitation is 
uncreated, but the voice through which it is recited, as well as 
the physical elements like pages and ink, are created. 


06. Condemnation of Those Denying Allah's 

Attribute: 

e Those who deny Allah's attribute of speech or claim that the 
Qur’an is a creation are considered disbelievers (Kafir). 
Ignorance may excuse some, but there is an obligation to seek 
the truth. 


07. The Status of One Who Claims Hesitancy: 

e Any hesitation in affirming the uncreated nature of the Qur’an 
by someone aware of the truth is considered innovation (Bid’ ah) 
and disbelief (Kufr), akin to the one who outright denies its 
uncreated nature. 
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The Athar (Narrations) from Ahl al- 
Sunnah. 


01. ‘Ali ibn Abu Talib (dis «il ày): 

“It is not created and nor is it a creator, but it is the speech of Allah 
(%), from Him, it began and to Him, it returns.” 

[Al-Lalakai’ (4! 4aa;) in Sharh Usul I’tiqad Ahlus-Sunnah 374 
(01/229-230)]. 


02. Abdullah ibn ‘Abbas & Abdullah ibn Masud 
(Lagic au (gy): 
“The Qur’an is the speech of Allah (#s). From Him, it started and 


to Him, it returns.” 
[Al-Lalakai’ («1 4aa;) in Sharh Usul I’tiqad Ahlus-Sunnah 376 
(01/229-230)]. 


03. Imam al-Shafi’i («I das): 


“Whoever states that the Qur’an is created is a disbeliever.” 
[Al-Khamees 14]. 


04. Imam Malik ibn Anas (ùl das,): 


“He should be forced to repent and if he doesn't, then decapitate 
him!” 
[Al-Lalakai’ 494]. 


05. Imam Ahmad ibn Hanbal («1 da=,): 


“Can I pray behind an alcoholic?” Ahmad (ùl 44a ,) said: “No.” 
Then he asked: “So can I pray behind one who says ‘Qur’an is 
created’?” Ahmad (ùl 435) said: “Subhan Allah, I prohibited you 


Page 28 of 54 


from praying behind a sinner Muslim then you ask me about a 
Kafır?!!” 
[Al-Tabagat 02/378]. 


Fundamental Principles of Faith in the 
Names of Allah & His Attributes. 


In the realm of faith, understanding and acknowledging the names 
and attributes of Allah (4%) is of paramount importance. This 


belief is rooted in the descriptions provided by Allah (#s) in the 
Qur’an and elucidated by the Prophet Muhammad (£2). It is 


essential to maintain these descriptions without distortion, 
negation, or attempting to comprehend “how they are,” as Allah 
(s&) states in Surah ash-Shura, Ayat 11: 


Translation: There is nothing like Him, for He ‘alone’ is the All- 
Hearing, All-Seeing. 


Ahl al-Sunnah’s Perspective on the 
Attributes of Allah: Unveiling Core 
Beliefs. 


The Salaf and their followers adhere to the 
following principles: 


01. Affirmation Without Nullification: 
e They do not nullify the attributes that Allah (s&) has described 


Himself with. 
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02. Preservation of the Proper Context: 
e They do not distort the words from their intended places. 


03. Respect for Allah's Names & Verses: 
e Blasphemy against the names of Allah (#4) and His verses is 


strictly avoided. 


04. Avoiding Ascribing Modality to Allah: 
e There is no attempt to ascribe a modality or howness to Allah 


Therefore, Allah: 
e Is immeasurable in analogy with His creation. 
e He has no likeness, no comparison, and no partner. 


Description in Surah al-Ikhlas: 
Allah (s) has described Himself in Surah al-Ikhlas, emphasizing 


His oneness and uniqueness. 

Translation: Say, He is Allah, the One. Allah, the Eternal Refuge. 
He does not give birth, nor was He born. And there is no 
comparison with Him. 


Ayat al-Kursi: 

Ayat al-Kursi, highlighting Allah's living and sustaining attributes, 
reinforces His unparalleled knowledge and authority. 

Translation: Allah, there is no God but Him, the Living, the 
Sustainer. Neither drowsiness overtakes Him, nor sleep. To Him 
belongs whatever is in the heavens and whatever is on the earth. 
Who can intercede with Him except with His permission? He 
knows what is before them and what will be after them, and they 
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encompass not a thing of His knowledge except for what He wills. 
His footstool extends over the heavens and the earth, and their 
preservation tires Him not, for He is the Exalted, the Almighty. 


‘Arsh’ & Kursiy: Unraveling the 
Distinction. 


Nature of the Kursiy: 
e The Kursiy is described as the footstool of Allah (s&). 


Nature of the ‘Arsh: 
e The ‘Arsh (Throne) is the greatest of Allah's creations, 
supported by immense angels. 


Distinct Characteristics: 
e The ‘Arsh and Kursiy differ in structure, with the ‘Arsh having 
pillars and bearers. 


Allah's Position: 
e Allah (s&) rose above the ‘Arsh in a manner befitting His 


Majesty. 
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Where is Allah? 


It was narrated by Imam ibn Khuzaymah (I das) 
in Kitab at-Tawheed [105] and by Imam al-Bayhagi 
(“sl dam.) in al-Asma’ wa’l-Sifat [401] which was 
graded Sahih [Authentic] by Imam ibn al-Qayyim 
al-Jawziyyah (il das)): 

Ibn Mas’ud (die ai! =à) said: Between the first heaven and the 
one above it is [a distance of] five hundred years. Between each of 
the heavens is [a distance of] five hundred years. Between the 
seventh heaven and the Kursiy is [a distance of] five hundred 
years. Between the Kursiy and the water is [a distance of] five 
hundred years, and the ‘Arsh [Throne] is above the water. And 
Allah (s%) is above the ‘Arsh [Throne], and nothing whatsoever of 


your deeds is hidden from Him. 


Tafwid. 


Tafwid involves not delving into the meaning (Ma’na) or howness 
(Kayfiyyah) of Allah's attributes: 


Tafwid al-Ma’na: 
e It involves not delving into the meaning of the Sifat of Allah 
(=). Only believe what is said and send the meaning back to 


Allah (%) and not translate/delve. 
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Tafwid al-Kayfiyyah: 

It refrains from questioning the howness of Allah's statements in 
the Qur’an or Ahadith. Asking about the howness is an 
innovation [Bid’ah], according to Imam Malik ibn Anas (a) 
ail), 


Distinguishing Mufawwid/Hanbali Athari 
from Salafi Athari: Unveiling Variances in 
Belief. 


Mufawwid/Hanbali Athari: 
e Adheres to both Tafwid al-Ma’na and Tafwid al-Kayfiyyah. 


Salafi Athari: 


e Follows Tafwid al-Kayfiyyah exclusively and disapproves of 
Tafwid al-Ma’na. 


Attributes of Allah: Exploring the Infinite 
Qualities of the Divine. 


01. Attribute of Life [iLa] ai]: 


e And His saying, glory be to Him, “Rely upon the Living, He 
who never dies.” [25:58]. 
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02. Attribute of Knowledge [ald] &&.2]: 


And His saying, glory be to Him, “He is the First and the Last, 
the Manifest and the Hidden, and He has knowledge over all 
things.” [57:03]. 


“He is the Knowing, the Wise.” [66:02]. 


“He is the Wise, the Aware. He knows what enters the earth and 
what comes out from it and what descends from the heavens and 
what ascends therein.” [34:01-02]. 


“With Him are the keys of the Unseen, none knows them but 
Him. He knows what is on land and in the sea. No leaf falls but 
that He knows it. No grain is there within the darknesses of the 
earth, nor any moist or dry thing but that it is in a clear record.” 
[06:59]. 


“No female carries a child or gives birth but that He knows it.” 
[41:47]. 


“That you would know Allah has power over all things and that 
Allah encompasses all things in Knowledge.” [65:12]. 


03. Attribute of Might [6 98!/ dio]: 


And His saying, “Verily, Allah is the Provider, possessor of 
strength and might.” [51:58]. 
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04. Attribute of Hearing & Seeing [48.29 all dio 
yal]: 


And His saying, “There is nothing like him, and He is the 
Hearing, the Seeing.” [42:11]. 


“Verily, excellent is that with which Allah admonishes you. 
Verily, Allah is ever hearing and seeing.” [04:58]. 


And His saying, “Allah heard the speech of the one who argues 
with you concerning her husband and directs her complaint to 
Allah. Allah hears your dialogue, for Allah is hearing and 
seeing.” [58:01]. 


“Allah has heard the word of those who say Allah is poor, yet 
We are rich.” [03:181]. 


“Or do they think that We do not hear their secrets and private 
conversations? Nay, our messengers are with them recording.” 
[43:80]. 


“Verily, I am with you both. I hear and I see.” [20:46]. 
“Does he not know that Allah sees?” [96:14]. 


“He who sees you when you stand and you turn in prostration. 
Verily, He is the Hearing, the Knowing.” [26:217]. 


“And say: Work as you wish, for Allah will see your deeds, as 
will His messenger and the believers.” [09:105]. 
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05. Attribute of Will [3s1yY1 49): 


“Were it not that you entered your garden and said: As Allah has 
willed, there is no power but with Allah.” [18:39]. 


“Tf Allah had willed, they would not have fought each other, but 
Allah does what He wills.” [02:253]. 


“Lawful for you are the animals of grazing livestock, except for 
that which is recited to you, hunting not being permitted while 
you are in the state of pilgrimage. Verily, Allah judges as He 
wills.” [05:01]. 


“Whoever Allah intends to guide, He opens his heart to Islam. 
Whoever Allah intends to misguide, He makes his heart 
constricted as if he were ascending into the sky.” [06:125]. 


06. Attribute of Love [uat 45.2]: 


e And His saying, “Do good, for Allah loves those who do good.” 


[02:195]. 
“Be fair, for Allah loves those who are fair.” [49:09]. 


“As long as they are upright to you, be upright to them. Verily, 
Allah loves the righteous.” [09:07]. 


“Verily, Allah loves those who repent and He loves those who 
purify themselves.” [02:222]. 
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“Say: If you love Allah, follow me and Allah will love you.” 
[03:31]. 


“Allah will soon bring forth a people whom He loves and they 
love Him.” [05:54]. 


“Verily, Allah loves those who fight in His path in ranks, as if 
they were a firm structure.” [61:04]. 


“He is the Forgiving, the Loving.” [85:14]. 


07. Attribute of Mercy [uat] 49.5]: 


And His saying, “In the name of Allah, the Gracious, the 
Merciful.” [01:01]. 


“Our Lord, You have encompassed all things in mercy and 
knowledge.” [40:07]. 


“He is ever merciful to the believers.” [35:43]. 

“My mercy surrounds all things.” [07:156]. 

“Your Lord has prescribed mercy for Himself.” [06:54]. 
“He is the Forgiving, the Merciful.” [10:107]. 


“Thus, Allah is the best of guardians and He is the most merciful 
of those who show mercy.” [12:64]. 
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08. Attribute of Pleasure [Sl 2]: 


e And His saying, “Allah is pleased with them and they are 
pleased with Him.” [05:119]. 


09. Attribute of Anger, Displeasure, Disapproval, & 
Hatred [33.119 dal Siig hinl dal! lace]: 


e And His saying, “Whoever deliberately kills a believer, then his 
recompense is Hell to abide therein, and Allah is angry with him 
and has cursed him.” [04:93]. 


“That is because they followed what displeased Allah and they 
hated His pleasure.” [47:28]. 


“So when they angered Us, We took retribution from them.” 
[43:55]. 


“Rather, Allah disliked them being sent, so He held them back.” 
[09:46]. 


“Greatly detested in the sight of Allah is that you say what you 
do not do.” [61:03] 


10. Attribute of Coming [G5 Yl9 ss so]: 


e And His saying, “Are they waiting for Allah to come to them in 
the shade of the clouds, or the angels, and the matter would be 
settled?” [02:210]. 
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“Are they waiting for the angels to come, or for your Lord to 
come, or for some of the signs of your Lord?” [06:158]. 


“Nay, when the earth has been pounded with a great pounding 
and your Lord and the angels come row upon row.” [89:21-22]. 


“And the Day the heavens will break open with clouds and the 
angels descend, one after another.” [25:25]. 


11. Attribute of the Face of Allah, Glory be to Him 


And His saying, “The face of your Lord will remain, possessor 
of majesty and honor.” [55:27]. 


“All will perish except His face.” [28:88]. 


12. Attributes of Planning, Plotting, & Contrivance 
as Befitting His Majesty [a JLJ19 sastl9 „tl alas 


Alas Gaby Le ole lle]: 


And His saying, “He is severe in contrivance.” [13:13]. 


“They planned and Allah planned, and Allah is the best of 
planners.” [03:54]. 


“They prepared a plan and We prepared a plan, while they did 
not perceive it.” [27:50]. 
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e “Verily, they plotted a great plot and I plotted a great plot.” 
[86:15-16]. 


13. Attributes of Pardon, Forgiveness, Mercy, 
Honor, & Power [82119 taa tlg 5,5219 giad olio 
özal 9]: 


e And His saying, “If you show good, or conceal it, or pardon a 
wrong, then Allah is ever pardoning and powerful.” [04:149]. 


“Let them pardon and overlook. Would you not love for Allah to 
forgive you? And Allah is forgiving and merciful.” [24:22]. 


“To Allah belongs honor, and to His messenger and the 
believers.” [63:08]. 


e And His saying about Iblis (Satan), “By Your honor, I will 
mislead them altogether.” [38:82]. 


e And His saying, “Blessed is the name of your Lord, possessor of 
majesty and honor.” [55:78]. 


14. Affirming the Hands of Allah, the Exalted [ol4! 
od bas al]: 


e And His saying, “What stopped you from prostrating to what I 
created with My own hands?” [38:75]. 
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e “The Jews say the hand of Allah is tied. It is their hands which 
are tied and they are cursed for what they have said. Rather, His 
hands are outspread, spending as He wills.” [05:64]. 


15. Affirming the Eyes of Allah, the Exalted [LS 
I ay Cyaan]: 


e And His saying, “Be patient with the judgment of your Lord, for 
you are under Our eyes.” [52:48]. 


“We carried him on planks and nails, sailing under Our eyes as a 
recompense for him who was denied.” [54:13-14]. 


“I bestowed upon you love from Me that you would be brought 
up under My eye.” [20:39]. 


16. Affirming the Highness of Allah over His 
Creatures [45 HS cols ai) ole Lidl]: 


e And His saying, “O Jesus, I will take you and raise you unto 
Me.” [03:55]. 


e “Rather, Allah raised him unto Himself.” [04:158]. 


e “To Him ascend good words, and righteous deeds are raised to 
Him.” [35:10]. 
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“(Pharaoh said): O Haman, build me a tower that I might reach 
the ways of the heavens, that I might see the God of Moses, yet I 
suspect he is a liar.” [40:36]. 


“Do you feel secure from He who is in the heavens that the earth 
would swallow you and, behold, it quakes? Or do you feel 
secure from He who is in the heavens that He might rain stones 
upon you? You will soon know how was the warning!” 
[67:16-17]. 


17. Affirming the Omnipresence of Allah with His 
Creation (by His Knowledge, not His Essence) 
[ALN au) dare Sibil]: 


And His saying, “He is with you wherever you are, for Allah 
sees what you are doing.” [57:04]. 


“There is in no private conversation of three but that He is the 
fourth of them, nor are there five but that He is the sıxth of them, 
and no less than that and no more but that He is with them 
wherever they are. Then, He will inform them of what they did 
on the Day of Resurrection. Verily, Allah knows all things. 
[58:07]. 


“Do not grieve, for Allah is with us.” [09:40]. 
“I am with you both, I hear and I see.” [20:46]. 


“Verily, Allah is with those who are mindful of him and those 
who do good.” [27:128]. 
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e “Be patient, for Allah is with the patient.” [08:46]. 


e “How many small bands of people overcome large bands by the 
permission of Allah? And Allah is with the patient.” [02:249]. 


18. Affirming the Speech of Allah [4 „As Lö! 
lai]: 


e And His saying, “Who is more truthful in speech than Allah?” 
[04:87]. 


e “Who is more truthful in statements than Allah?” [04:122]. 


“When Allah said: O Jesus son of Mary...” [05:116]. 


“The word of your Lord will be fulfilled in truth and justice.” 
[06:115]. 


“Allah spoke to Moses with decisive speech.” [04:164]. 


“Among them (the prophets) are those to whom Allah spoke.” 
[02:253]. 


e “When Moses came at Our appointed time, his Lord spoke to 
him.” [07:143]. 


“We called him from the right side of the mountain and We 
approached him privately.” [19:52]. 


e “When your Lord called to Moses: Go to the oppressive 
people.” [26:10]. 


Page 43 of 54 


“Their Lord called them both, saying: Did I not forbid you from 
the tree?” [07:22]. 


“The Day He will call them, saying: What was your answer to 
the messengers?” [28:65]. 


“If one of the idolaters seeks your protection, then grant him 
protection that he might hear the word of Allah.” [09:06]. 


“A sect among them had heard the word of Allah, then they 
distorted it after understanding it while they knew.” [02:75]. 


“They desire to replace the word of Allah. Say: Never will you 
follow us. Such did Allah say before.” [48:15]. 


“Recite what has been revealed to you from the book of your 
Lord. There is none to change His words.” [18:27]. 


“Verily, this Quran narrates to the children of Israel most of that 
over which they disagree.” [27:76]. 


19. Affirming the Qur’an was Revealed from Allah, 
the Exalted [JL aul (yo Jo GL Sl Gi Sl]: 


And His saying, “This is a blessed book which We have 
revealed.” [06:92]. 


“If We had sent this Quran down upon a mountain, you would 


have seen it humbled and rendered asunder from the fear of 
Allah.” [59:12]. 
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e “When we replace a verse in place of another, and Allah knows 
best what He has revealed, they say: Indeed, you are a 
fabricator! Rather, most of them do not know. Say: It has been 
sent down by the Holy Spirit from your Lord in truth, to make 
firm those with faith and as guidance and glad tidings for the 
Muslims. We know that they say: Indeed, he has been taught by 
a man! Yet the tongue of the one they speak of is foreign, while 
this is in a clear Arabic language. [16:101-102]. 


20. Affirming the Looking of the Believers at Their 
Lord on the Day of Resurrection [iN 49, ob5/ 


dohil a gs aga yl]: 


e And His saying, “Faces on that Day will be radiant, looking at 
their Lord.” [75:22-23]. 


21. Affirming the Descent of Allah to the Worldly 
Heaven [Las cloacal! od) aul Jigs GLA! 699]: 


Abu Huraira reported Allah's Messenger (8) as saying: 

“Allah descends every night to the lowest heaven when one-third 
of the first part of the night is over and says: I am the Lord; I am 
the Lord: who is there to supplicate Me so that I answer him? Who 
is there to beg of Me so that I grant him? Who is there to beg 
forgiveness from Me so that I forgive him? He continues like this 
till the day breaks.” [Sahih Muslim 758 b]. 
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22. Affirming the Rejoicing of Allah, Mighty & 
Majestic [Jag js 78) GLA! o]: 


Abu Huraira reported Allah's Messenger (8) as saying: 

“By Allah, Allah is more pleased wth the repentance of His 
servant than what one of you would do on finding the lost camel in 
the waterless desert.” [Sahih Muslim 2675 h]. 


23. Affirming the Laughter of Allah [olsJ 48 
das]: 


Abu Huraira reported Allah's Messenger (£) as saying: 
“Allah laughs at two men, one who killed the other, yet both of 
them enter Paradise.” [Sahih al-Bukhari 2826]. 


24. Affirming the Leg or Foot of Allah [SLS] (58 
aval! a]: 


Anas reported Allah's Messenger (8) as saying: 

“The people will be thrown into the (Hell) Fire and it will say: 
‘Are there any more (to come)?’ [50.30] till Allah puts His Foot 
over it and it will say, ‘Qati! Qati! (Enough Enough)!” [Sahih al- 
Bukhari 4848]. 
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25. Affirming the Speech & Voice of Allah [LS| 48 
Sguallg aW]: 


Abu Sa’ıd al-Khudri reported Allah's Messenger (£&) as saying: 
“Allah the Exalted will say: O Adam! Adam will say: I am here at 
Your pleasure. A raised voice will call out: Verily, Allah 


commands you to send a group of your progeny to the Hellfire.” 
[Sahih al-Bukhari 4741]. 


“Adi ibn Hatim reported Allah's Messenger (3) as saying: 
“There are none among you but that his Lord will speak to him in 


the Hereafter without a translator between them, nor a veil to 
separate them.” [Sahih al-Bukhari 7005]. 


26. Affirming the Presence of Allah in front of One 
Who Prays [tal tag 3 aul (9S GLA! 199]: 


Abu Huraira reported Allah's Messenger (8) as saying: 

“When one of you stands to pray, let him not spit to his front, nor 
to his right, for Allah is in front of him. Rather, let him spit to his 
left or beneath his feet.” [Sahih al-Bukhari 416]. 
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27. Affirming the Nearness of Allah, the Exalted 
[lai l 3 OLS! usa]: 


Abu Musa reported Allah's Messenger (&%) as saying: 

“O people (addressing to the Sahaba when they began to 
pronounce “Allahu Akbar” in a loud voice), be gentle with 
yourselves for you are not calling upon one who is deaf or absent. 
Rather, you are calling upon the Hearing, the Seeing. Verily, the 
One you call upon is closer to you than the neck of your riding 
animal.” [Sahih Muslim 2704 a]. 


28. Verses of the Negating Attributes Regarding 
the Transcendence of Allah & Negating 
Comparison with Him [4 4,5 (69 “all GLlacal! obi 


e And His saying, “Worship Him and be steadfast in His worship. 
Do you know of anything similar to Him?” [19:65]. 


“And there is nothing comparable to Him.” [112:04]. 


“So do not make partners with Allah while you know.” [02:22]. 


“Among people are those who take partners besides Allah, 
loving them as they love Allah.” [02:165]. 


“Say: All praise is due to Allah, who has not taken a son and has 
no partner in the dominion, who needs no guardian due to 
weakness, so exalt Him with great exaltation.” [17:111]. 
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“Whatever is in the heavens and on the earth glorifies Allah. To 
Him belongs the dominion and all praise, and He has power 
over all things.” [64:01]. 


“Blessed is He who revealed the Criterion (the Quran) upon His 
servant that he would warn the worlds, He to whom belongs the 
dominion of the heavens and the earth and has not taken a son 
and has no partner in the dominion. He has created all things 
and measured them with precise measurement.” [25:01-02]. 


“Allah has not taken a son, nor is there a god alongside Him. If 
so,each god would have taken what it created and some would 
have surpassed others. Glory be to Allah above what they 
describe. Knower of the Unseen and the seen, Exalted is He 
above what they associate.” [23:91-92]. 


“So do not strike comparisons for Allah. Verily, Allah knows 
and you do not know.” [27:74]. 


“Say: My Lord has only forbidden immoralities, what is public 
of them and what is private, and sin, transgression without right, 
that you associate with Allah that to which He has not delegated 
authority, and that you say about Allah what you do not know.” 
[07:33]. 
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Essence of Faith: Recognizing Allah's 
Supreme Presence Beyond the Heavens, 
Above His Throne. 


Included in our discussion of faith in Allah (4%) is belief in what 


Allah has revealed in His book, what is universally conveyed from 
His Messenger (g), and the consensus of the righteous 


predecessors of the Muslim nation. 

This includes the understanding that He, in His glory, is above His 
heavens, reigning over the Throne, transcendent over His creation. 
Simultaneously, He, in His glory, is with them wherever they may 
be, fully cognizant of their actions, as articulated in His words, “It 
is He who created the heavens and the earth in six days, then He 
rose above the Throne. He knows what enters the earth and what 
comes out from it and what descends from the sky and what 
ascends therein. He is with you wherever you are, for Allah sees 
what you are doing.” [57:04]. 

The phrase “He is with you” does not imply mingling within the 
Creation; linguistic nuances refute such misconceptions. Consider 
the moon, among the signs of Allah (#+), present in the heavens 


and “with the traveler or resident” wherever they may be. 
Moreover, He, in His glory, resides above the Throne, overseeing 
His creation, safeguarding them, and possessing comprehensive 
awareness of their existence —comprising additional facets of His 
Lordship. The entirety of this discourse, which Allah (x) 
expounded upon, emphasizing His position above the Throne and 
His concurrent presence with us, holds true in its essence. 

It requires no distortion; rather, it should be shielded from false 
interpretations. For instance, the literal interpretation of “In the 
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heavens” should not lead to the erroneous notion that the heavens 
contain or confine Hım. Such misconceptions are unanimously 
rejected by people of knowledge and faith. 

The footstool of Allah (#4) extends over the heavens and the earth, 


sustaining them against demise. The heavens are prevented from 
collapsing onto the earth by His divine command, showcasing yet 
another sign of His omnipotence. 


The Moderate Path of Ahli al-Sunnah wa’! 
Jama’ah amidst the Various Sects within 
the Muslim Community:- 


For the traditions reported by the Messenger of Allah (£8) from 


his Lord and about Him, the saved group Ahl al-Sunnah wa’ 
Jama’ah believe in all of that, just as they believe in what Allah 
(ss) related in His book, without distortion or negation, and 


without ascribing a modality or making comparisons with 
creation. They firmly uphold the middle path concerning the sects 
of the Muslim nation, just as the Muslim nation holds a central 
position among all nations. They navigate the realm of Allah’s 
attributes judiciously, avoiding the extremes of negation (al- 
Jahmiyyah) and anthropomorphism (al-Mushabbihah). In the 
domain of Allah's actions, they strike a balance between the 
fatalists (al-Jabriyyah), and those who deny providence (al- 
Qadariyyah). When addressing the threat of Allah's punishment on 
Judgment Day, they stand between those who deny the harm of 
major sins (al-Murji’ah), and those who deny the forgiveness of 
Allah (al-Wa’idiyyah), bridging the gap among those who reject 
providence and others. In terms of incorporating people into the 
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fold of faith and religion, they steer clear of the extremes of 
literalism (al-Haruriyyah) and rationalism (al-Mu’tazilah). They 
find a middle ground between those who deny that actions are part 
of faith and those who affirm determinism. Concerning the 
companions of the Messenger of Allah (8), they navigate 


between those who rejected Mu’awiyah (al-Rafidah), and those 
who rebelled against ‘Ali (al-Khawarij). 
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Conclusion. 


May Allah Almighty include us among those who remain steadfast, preventing 
our hearts from deviation after being guided, and showering us with His 
boundless mercy. Truly, He alone is the Bestower. All praise is rightfully due 
to Allah, the Lord of all worlds. May His blessings and peace be upon our 
master Muhammad, his family, all the messengers and prophets, their 
families, and upon all the righteous. 


Success emanates from Allah, and His knowledge surpasses all. 
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